HEJIE/bA TIPABOCJIAB/bA

Jow of 726. roAuHe MOCTOjao je MKOHOOOpayKW MOKpeT yHyTap llpkBe, Koju je cMaTpao Aa je
NOUITOBalke UKOHA IPOTUBHO yYewy U BepoBawy [IpaBocnaBsba. Hajsehu arpymMeHT NpoTHUB MKOHA
cy Hanasuau y CrapoM 3aBeTy: bor je HeBH/1/bUB, 1A je 3aTO HeMoryhe HapaBUTH OUJI0 KaKBY CIIUKY
bora. TeoJsioliky, Taj aprymeHT je HeoapKUB jep Hcyc Xpucroc, Cun boxuju nocraje Cun /[ljeBe
Mapuje, ¥ 3aMcTa MOCTaje NOTNYHO JbyAcKo 6uhe. To je HAUYMH HaA KOju HeBUAJ/bUBHU bor nmocraje
BUA/bUB. OHO LITO Ce M3pakaBa Ha MKOHAaMa je OHO LITO je BHUAJ/bUBO: XPUCTOC Kao 4YOBeK. Taj
apryMeHT 3a UKOHOOOpLe HUje 6MO0 JOBOJ/baH. TBPAUIIM Cy [1a aKO UKOHONMCAakbe MOXe 1a UCKaXe
camM0 XpUCTOBY YOBEYAHCKY NIPUPOAY, OHZIAa TO HUje XpUCTOC, jep je Xpuctoc U bor u Yosek, a He
camo YoBek. To cy HekH oJ, aprymMeHaTa 360r KOjUX je MOYETKOM OCMOI BeKa [104eO MPOTOH U
YHUILITaBakhe UKOHA, Kao U IPOTOH OHUX KOjH Cy UX MMaJIu U IOIITOBaJH. ['1aBHU Ip06J1eM OKO 0BOT
cnopa je 6usa ukoHa XpucToBa. MKOHOGOPIM Cy KOMILJIETHO 3aHEMAapUBaJId YNHEHUILY /ia je TajHa
oBamnoJsiohewa - pohewa bora kao 4yoBeka, He caMo "HeonucuBa”, Beh U "Heuspeuusa”’, U Ja ce He
MOXe a/leKBaTHO UCKa3aTHU He CaMO Ha UKOHU, HEro U JbYCKOM peyjy, a MllaK ce TOBOPU O TOME.

Bu3aHTUjCKU LlapeBU Cy NpeHhayrjd y IPOrOHY UKOHA, U 4YeCTO CYy Ha CUJLy IIpUMMOpaBaiu
eNurCKoOIle [ja IpUXBaTe jepeTUYKa yuewa. Llap JlaB UcaBpujanay usgaje eaukT 730. roavHe KOjUM
3abpamyje NOUITOBalke UKOHA, U OMJIO KaKBO Npe/cTaB/bakbe, XpUcTa, boropoguie u cBeTUuTe /ba y
cavkama. llap KoncranTuH KompoHuM ca3uBa 1pkBeHM cabop 754. roauHe y llapurpaay koju
03BaHHW4YaBa UKOHOOOpauKe CTaBOBEe U YKU/Jia YIOTPeOy UKOHA. Y TOM IepuoAy cy Gpecke, UKOHE U
MO3aWl M HACUJIHO YKJIakbaHU U XPaMOBa, JOK Cy ENUCKOIM, CBELITEeHULU U BEpHULU KOjU Cy
NOIITOBA/IM UKOHE OUJIU NpOrambaHy, 3aTBapaHy, MydyeHH U yOrjaHU. 360T CUJIMHE TObeha BEJIMKU
Opoj MOHaxa HanyuITa TepuTopujy BusanTtuje, u oanase y Pum nau Cununujy.

llapuua UpuHa y3 nofpiuky natpujapxa Tapacuja casuBa cabop y Hukeju 787. roguHe Koju
he kacHuje 6uTH npusHat kao CeaMH Bace/beHCKHM La6bup. OBaj cabop MOHHUILTABA OJJYKe
HKoHOGopauykor cabopa u3 754. rogune. Cabop notBphyje Bepy LipkBe Aa je npeaMeT MolITOBaHba
JIMYHOCT HAa MKOHM, a He HMKOHA Kao MpeJMeT, WM MaTepujaJ Kao JpBo uUau 60ja. Tume je
NOUITOBalk€e NKOHA pa3/iBOjeHO 0/ U/10JIONOKJIOHCTBA. Takohe nojauimeHa je pasjavka y TepMAHHAMA:
"o60xkaBamwe” U "nourtoBamwe.” 060xaBa ce camo bor, ofHOCHO XpUCTOC, JOK Ce UKOHE MOLUTYjy.
3Hauuy, Jby U He 060kaBajy ukoHe, Beh ux noutyjy. Cabop Takohe noTBphyje Aa cy MKOHe A0CTOjHE
NOUITOBaka Kao BU/AJ/bUBU M3pa3Uu BeuHe M HelpoJasHe JienoTe, npe cBera ['ocnoga Xpucra kao
BoroyoBeka. Y TOM CMUCJIY U YOBEK je UKOHA — CJIMKa bora HeBUJ/bUBOT, jep je CTBOPEH M0 CJAULHU U
npuanLM boxujoj.

OBaj cabop je camo MpUBpPEMEHO 3ayCTaBUO NPOroHe jep Ha Bu3aHTHjcKU mpecTo JoJ1aze
HOBHU MKOHOOOpauku uapesu: JlaB [letu 813-820, Muxausio [pyru 820 - 829 u Teopun 829-842.
CBe YKYIIHO ca OBUM HOBUM rOB€HHUMA, IPEKO CTOTUHY I'OJJMHA TPajy KPBAaBU U CTPALIHU IPOTOHH,
CIIOH30pHUCaHU OJi cTpaHe BH3aHTHUjCKUX LlapeBa U [ipXKaBe, KOjU Cy OJHeJM HeOpOjeHO MHOro
JbY/ICKUX >KpTaBa - CBETUX MY4YeHUKa 3a Bepy. MHOrM UCTOPHUjCKM U3BOPU CBejgode Ja Cy
MKOHOOOpayKHy MPOTrOHU OMJIM JjajleKo KPBaBUjU HEro OHU 3a BpeMe PuMcke uMmnepuje y nepuoay
npe MuiaHckor egukra 313. roguHe. Miaau nap Muxausio ca cBojoM MajkoM Teozopom casuBa
cabop y lapurpagy 843. roauHe KOju 3aycTaB/ba MPOroHe U 3ayBeK pellaBa MNpobJieM
HKOHOOGopcTBa. Taj cabop noTBphyje panujy oanyky Ceamor BacesbeHckor cabopa U3 787. roguHe
KOjH je MKOHOOOPCTBO NMPOTJIacHo 3a jepec.

Cabop je oxgpkaH y npBy HeJesby Benukor nocta 11. maprta 843. roaune. [lo okoHYawy
cabopa cBeyaHOM JINTUjOM UKOHe cy BpaheHe y xpaM CBeTe Coduje y apurpagy. TuMme je KoHa4YHO
OKOHYaHa 60p6a ca moce oM BEJIUKOM jepecH Koja je moTpecsa LipkBy XpuctoBy. Oz Tora faHa,
na /10 JjlaHac, yBeK y NpBYy HeJzie/by Besvkor nocrta, npociaB/baMo nobeny [IpaBocsiaBiba, 0JHOCHO
nob6eny IlpaBocsiaBHe llpkBe, Haj jepecu MKOHOGOpPCTBa. McToBpeMeHO, TO je M JaH Kaja ce
MosiuTBeHO cehamo nob6ese LipkBe Haz CBUM jepecuMa, JJAXKHUM ydyew-MMa M mr3MaMa. Ha taj gan
[lpkBa je ycTaHOBUJIa AYXOBHO CJIaBJ/be KOje Tpeba Jja Hac MOo/ICETH Ha AyX0BHY cHary [IpaBoc/iaB/ba
KOja HUje caMo y NIPOLJIOCTH, Beh je U y calalilboCTH, Kao U y 6yayhHOCTH.



Y cBakOM BeKy Cy [10CTOja/I4 OKyLIaju Ja Ce o Halle Bepe oAy3uMe boxaHcka cafpUHa a
NpUA0AA JbYACKO YMOBamhe. YBEK Cy NOCTOja/Iu JbyJU KOje BeYHHU KUBOT HUje 3aHUMAO, U 4Hja Cy
cpua 6usia npeBMile TBpJA Jla 6 NpUXBAaTUIW XPUCTOBO JeBaHhesbe. XpUCTOC je jacHO pekao Ja
BpaTa naksa Hehe HazBiagatu LipkBy (Matej 16:16-18). [IpoMmeHe Koje Cy OHM NMOKylLIaBaJH Ja
yHecy y Hauly Bepy, LIpKBa je yBek npenosHaBa/ia ¥ 03HayaBaJ/la Kao JlaXKHa y4ema U jepec. JlaxHa
y4era Y jepecH crpedaBajy YoBeKa Ja UCIyHU boxxuju npusuB Ja nocraHe gete boxuje kpo3 TajHy
yCHUHOBJbeHA. 33/1aTak [IpaBociaBHe LIpkBe je fa cayyBa cBe OHO LITO OMOTyhyje Y4OBEKY OMIITEHE
ca borom, a uKoHe cy jefiaH 0y HAYMHA Ha Koju ce To foraha. MkoHe cy MecTo cycpeTa CTBOpPEHOT U
HECTBOPEHOT, MPOJIa3HOT U HENPOJIAa3HOT CBeTa. Y TEOJIOTHjU Ce Ha3uBajy "NMPO30pH y OHOCTPAHO”
jep cy o 0pHa Tayka M3MeDhy OHOra IITO MOKeMO BUZLeTH U OHOTra IITO He MOXXKeMO BU/IeTH, OBOTa
cBeta U llapcTtBa boxujera. 3a 4oBeKa KOjU je UICTUHCKHU Y BEPU TO je CaCBUM CXBAaTJbUBO, jep je TO
JleJlaTHO MCKycHo. 3a Bepyjyher 4yoBeka, UKOHa HMje caMO CJMKa, Beh cpeacTBo nmoMohy kora ce
npeHocu boxuja 6sarozaT Ha wera. HapaBHO, cBaka 6orocyx0eHa pazba, CBaka MOJIMTBA, CBAKO
"Tocnoau nmoMuiayj” Wiy "aMUH”, Ia YaK U OCemHBambe KPCHUM 3HAKOM HUMajy Ty MCTY CBDXY.
BpxyHan, koMyHuKalLuje 4yoBeKa ca borom je CBeTo [Ipuyenthe kojuM ce yoBek cjeumyje ca borom.
(Buau JoBan 6:35-58).

Y jeBaHbeswy koje ce uynta y Hezmesmy mnpaBociaB/ba, XpUCTOC Kaxe CBOjUM
ydeHullMMa:”3aucTa, 3aMcTa BaM KaxkeM: oJi caza hete BUZeTU Heb60 oTBOpeHO U aHhese Boxuje
Kako yJia3e u cuase Ha CuHa YoBeuunja.” beroBo peuu "oa caga” 3Haue, Aa of; kaja ce bor poauo
Kao 40BeK, Heb60 ce 0TBOpPUJIO HaJ, 3eMJ/boM. CaM je bor Ha 3eMsbu y borouoBeky Xpucrty. /byacka
»KeJsba Jia CIIO3HAjy U BUJe HeBUJbUBOT bora je ucnymweHa y MKy CuHa boxujera, Ucyca Xpucra.
Anoctos @uiun y uMe cBakora YoBeka nuta Xpucra: "I'ocnoge, mokaxu HaMm Oua, v 6uhe HaMm JjocTa.
HUcyc my pede: Tosiko cam BpeMeHa ca Bama M HUcH Me to3Hao @usune? Ko je Bugeo meHe, Bujeo
je Ona; ma kako TH ropopuil nokaxu HaMm Oua?” (JoBan 14:8-9). Anoctou [laBJie 3a XpucTa kaxe aa
je On "MkoHa Bora HeBuaspuBora” (Kosomanuma 1:15). "Jep y Hlbemy o6uTaBa cBa nmyHoha
BboxxaHcTBa TesiecHo.” (Kosiomanuma 2:9). Kpos Xpucrta mu y ctBapu nosHajemo Oua Hebeckora.

To je pasJsior 360r 4yera cy ce MKOHOOOpPIM 60ja/ I UKOHOMUCakha: NOUITOBake UKOHA CBeTHX,
6e3 nouToBawa MUKOHa camora XpucTa, Hehe BoguTu kao bory Ony. Bor je 360r lbUXOBOT NpaBeAHOT
»KMBOTA NPOC/JAaBHO NOjeiUHE JbyJe a OW CUjaid Kao CBETUOHHUIIM y TaMy, Jja 6u Hbera u Hberosy
Uctuny ocBeT/buBaiu. CBeTUTe/bH Tpeba Ja yka3yjy Ha bora, a He Ha cebe came. CsaBa Kojy
CBETUTEJ/bU NOCEyjy HUje HbHUXO0Ba cjaBa, Beh ciaBa boxuja koja kpo3 wux npocujaBa. Ha cBakoj
JIUTYpruju uyjemo: "JesaH je cBer, jegaHn ['ocniog Ucyc Xpucroc, y cnaBy bora Oua. AmMun.” Camo je
Xpuctoc 3aucta CBET. CBu octanu cy cBeTH y XpUCTy, U Tpeba Jja ycMepaBajy yoBeka Ka XpUCTY.
3aTo YoBeK MKOHE MOopa Jia MIOLITYje U J0’)KUBJ/baBa Kao CaCTaBHMU Jie0 CBOT JINTyprujCcKor »KUBOTA.

Takobhe, kpo3 AaHale jeBaHhes/be Bor mo3uBa cBakora 4yoBeka Aa “mobe u Buau”. OBe
jelHOCTaBHEe peyy MMajy AyO0KO 3Hauemwe: L0hU U crio3Haj NpBo XpuUcTa, a Kpo3 XpucTa hewt BuseTu
Oua Hebeckora. To uckycrtso je moryhe jenuHo ynytap Lipkse. MU3BaH LipkBe 4yoBek cebe uziaxe
"¢dunocodujoM u nmpasHoM NpeBapoM, MO NpeJawy JbYJACKOM, 0 HAYLX CBETA, a He N0 XPHUCTY.
(Konomanuma 2:8). lipkBa je rapaHTOp /ia JeBaHbheJbe, Kao 1 CBa y4yera Koja cy peJjaHa anoCcToJuMa
Hehe 6UTH MemaHa. L|pkBa cBoja yuerwa He Mea, jep ce HU bor He Memwa. "M cyc XpUCTOC je UCTH jyde
Y laHac ¥ y BekoBe. He fajTe ce 3aBecTH pas/iMYUMTUM U TyhuM yyewuma..” (JeBpejuma 13:8). Ta
“passinuuTa U Tyha yuemwa” cy JlaxkHa yuema Koja He foJja3e of JeiHe, CBeTe, CabopHe U AnlocToJ/ICKe

LipkBe.

Hepnesba [IpaBocsaBsba Hac nojceha Jla KakaB roji MM »KUBOT M3abepeMo: ca borom uiu 6e3
Bora, [IpaBociaBHa LipkBa he u fasbe fja cToju HemobeAMBa U Jja cBeZjouu bora Koju ce po/io Kao
yoBek. CHara [IpaBocsiaB/ba HUje caMo y MOTryhHOCTH Jla Ipeno3Ha jepecy, Beh U y coCOOGHOCTH Aa
cayyBa UM pas/iaje ClIaCOHOCHA y4Yera CBUMA OHMMa Koju KeJie a yhy y BeuHU uBOT. 3aTo Hesresba
[IpaBoc/iaB/ba Tpeba Ja Hac MOACTAKHE [a 1je0 Hall XKUBOT NpoBezeMo y [IpaBociaBby, a He caMo
OBY je[HY HeJle/by FOJUILbE.



THE SUNDAY OF ORTHODOXY

Since the beginning of the 8th century there existed within the Orthodox Church an iconoclast faction.
This faction believed that showing respect for icons was against the Orthodox faith. The main
argument against use of icons was from the Old Testament: God is invisible, so it's impossible to make
any pictures of Him. Theologically, that argument was and remains unsustainable because Jesus
Christ, the Son of God became the son of the Virgin Mary, and a complete human being. That is the
way our invisible God became visible. Icons can depict only what is visible: Jesus Christ as a human.
For iconoclasts that was not enough. Furthermore, they claimed if icons can only express the human
nature of Christ, then that is not the complete Christ, because He is both God and Man, not only a man.
These are some of the arguments used by iconoclasts to initiate the destruction of icons, as well as
the persecution of those who respected icons and had them in their possession. The main obstacle
for iconoclasts during this dispute was the icon of Christ. The fact that the Incarnation of God is
indescribable and unspeakable in human language was totally disregarded by the iconoclasts. It is
impossible to depict God who is born as a human not only on an icon, but also by a human word, and
yet we speak about that.

Byzantine emperors were leading the move to destroy icons, and very often they pressured
bishops to accept heretical teachings. Emperor Leo III the Isaurian in the year 730 issued an edict
forbidding the veneration of icons and banning any paintings of Christ, the Mother of God, as well as
saints. Emperor Constantine V convened a council in February 754 that was attended only by
iconoclast bishops. The council approved of Constantine’s iconoclast policy and was followed by a
campaign to remove icons, frescoes, and mosaics from churches. As a result of the desecration,
burning, and looting of churches, as well as physical torture, imprisonment, mutilation, and the
murder of monks, many monks fled outside of the Byzantine Empire to Rome and Sicily.

Empress Irena, with the support of Patriarch Tarsus convened the Council in Nicea in 787 that
later became known as the Seventh Ecumenical Council. The Council annulled the decisions of the
iconoclast council from 754. This Council affirmed that the icon is a defense of the Christian faith, that
we confess our faith not only in words, but also in images. Jesus is not only God’s word; He is also
God'’s icon. (Colossians 1:15). Also, the object of our veneration is the person depicted on the icon,
not the icon as an item, nor wood, color, or any other material used to create an icon. That made a
clear distinction between venerating icons and worshipping idols. Also, they made clear the
difference between “worship” and “veneration”: God alone is to be worshiped, Christ is worshiped,
but Christ’s image is venerated. Thus, people do not worship icons, people venerate icons. The
Council also confirmed that we can venerate icons as a visible depiction of eternal and everlasting
glory, above all of Jesus Christ as God-man. In the same context every man is an icon - an image of
the invisible God, because every man is created in the image and likeness of God.

However, this council was able to stop persecutions only temporarily, because after a while
new iconoclastic Emperors took power in Byzantine: Leo V “the Armenian” 813-820, Michael II “the
Amorian” 820-829 and Theophilos 829-842. All together, with these new persecutions, state
sponsored violence against icons lasted over a hundred years. According to many historic records
these persecutions were much worse then the persecutions under Rome in the period before the
edict of Milan 313. Countless numbers of human lives were lost, during an unspeakable state
sponsored terror against icons. Many new martyrs were added to the calendar of saints. Upon the
death of Theophilos, the last Emperor who was an iconoclast, his young son Michael III, with his
mother Theodora, and patriarch Methodios, summoned the Synod of Constantinople in 843 that
stopped persecutions and forever solved the problem of iconoclastic heresy. The council affirmed all
the decisions of the Council from 787 declaring iconoclasm a heresy. On the first Sunday of Great lent
there was a triumphal procession to Hagia Sophia, restoring icons to the church. From that day, until
today, on every first Sunday of Great lent, we celebrate the triumph of Orthodoxy not only against the
heresy of iconoclasm, but also against every other heresy, false teachings and schisms. On that day
the Church has established a spiritual celebration with the clear purpose to remind us of the spiritual
strength of Orthodoxy, which is not only in the past, but it is also in the present, and in the future.



There were attempts in every century to take away divine content from our faith, and to add
human philosophies to it. People who were not concerned with eternal life have always existed. Their
hearts hard as cold stones made them unable to accept the Gospel of Christ. Jesus Christ clearly said
that the gates of Hades will not prevail against the Church. (Matthew 16:16-18). The Church
recognized the changes they tried to introduce to our faith as false teachings or heresies. Heresies or
false teachings prevent a man from fulfilling God’s calling to become a child of God. The main task
of the Church is not only to preach, but also to keep and safeguard anything that enables
communion between God and humans. Icons are a place where our temporary world meets the
eternal world. Icons are “windows to the other world”, because they are a connecting point between
the reality we can see - this created world and the reality we cannot see - the Kingdom of heaven.
For a faithful person, an icon is not just a picture, but also a means by which to transfer God’s grace
upon himself. Every holy sacrament, or church service, or prayer, or “Lord have mercy”, or “amen”,
even when we just cross ourselves, has the same purpose: to bring us closer to God. The culmination
is the Holy Communion through which we become united with Christ. (See John 6:35-58).

In today’s Gospel, Christ says to His disciples:” Most, assuredly, I say to you, hereafter, you
shall see heaven open, and the angels of God ascending and descending upon the Son of Man.” His
words “hereafter”, mean that from the moment God was born as a human, the heaven was open upon
the earth. God Himself walked on the earth in Jesus Christ. Human'’s desire to know and see God was
and is continued to be fulfilled through the Son of God, Jesus Christ. On behalf of all humanity, the
Apostle Phillip asks Jesus:” Lord, show us the Father, and it is sufficient to us. Jesus said to him, “Have
[ been with you so long, and yet you have not known Me, Phillip? He who has seen Me has seen the
Father; so how can you say, ‘Show us the Father’?” (John 14:8-9). Apostle Paul says about Christ that
“He is the image of the invisible God” (Colossians 1:15). Also, “For in Him dwells all the fullness
of the Godhead bodily”(Colossians 2:9). Through Jesus we come to know God the Father.

Iconoclasts were worried that people would respect the icons of the saints without respecting
icons of Christ. Without Christ, our Heavenly Father cannot accept us as children of God. Because of
their righteous lives, God glorified certain people to become lighthouses in the darkness, to shed light
upon God and His truth, to make Him more visible to us. The glory saints possess is not their own
glory, but the glory of God shining through them. That is exactly what we hear on every Liturgy:” One
is Holy, one Lord Jesus Christ, in glory of the God the Father. Amen.” Jesus is the only one who is the
true saint and holy. Every other saint is just a saint in Christ, and has to direct us towards Christ. That
is the main reason why veneration of the icons has to stay within the context of the Orthodox Church
liturgical life.

Also, in today’s Gospel God is inviting every man to “come and see”. These simple words have
a very deep meaning: come and see Christ first, then through Christ you will meet our heavenly
Father. This experience is made possible only within the Church. Outside the Church we risk being
“cheated through philosophy and empty deceit, according to the tradition of men, according to the
basic principles of this world, and not according to Christ” (Colossians 2:8). The Church is the
guarantor that the Gospel and all the teaching handed to the Apostles, will not be changed. Actually,
the faith of the Orthodox Church cannot be changed, because “Jesus Christ is the same yesterday,
today and forever. Do not be carried about with various and strange doctrines” (Hebrews 13:8-9).
Those “various and strange doctrines” are false teachings not coming from One, Holy, and Apostolic
Orthodox Church.

The Sunday of Orthodoxy should be a reminder to all of us: whatever life we choose to live,
with or without God, regardless of our decision, the Orthodox Church will still stand as an invincible
witness of the true faith. The strength of Orthodoxy is not only in its ability to recognize
heresies, but also in its ability to safeguard and make available saving teachings to the people
who want to be saved. The triumphant spirit of the Sunday of Orthodoxy should encourage us to
spend our whole life in the Orthodox faith, not just this one week.



